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At their Thirty-Fourth General Cogregation (@C 34) held in Rae
in 199, the Jesuit celegptes revisited Decree 4 of &C 32 ad its
inportant claim that “The Mission of the Society of Jesus taday is the
gsarvice of faith, of which the promction of justice is an dosolute
requiramet.” As a result of their deliberatians, the delecptes
aachoed thet there is

COURTESYOF B. Wsiakt

Mo service of faith withat
praction of justice
atry into alltures
goaress to ather religicss experiences

No prawtion of justice without
commnicating faith
transfaming adltures
allabaatim with oter traditias

No inaulturation withouo
commnicating faith with others
dialage with oder traditians
comitment to justice

No dialogue without
gharirg faith with others
evaluating ailtures
aaxem far justice. (Decree 2, QC 34)

Trese far thanes of faith, justice, imulturation, ad interreligias dialage as well as their interaction
are all of interest to ar Jesuit CGatre for Gattolic Sadies, ad in this isse of Rergoective, we hichlight
several agpects of eaureniam ard interreligicus dialogee.

Helpirg us to o thet are three authars. The feature article is written by the Gollee’s eneroetic Divectar
of Geplaincy, Fr. Iuis Melo, S.M., wo brings extensive experience ard a sdwolarly interest to his tgpic
of CGatholic-Arglican dialogue. Fr. Melo also co-dmirs the Iutheran-Catholic Dialogue in Manitdos, a
grap which irvolves Dr. Jdm Lag who has pared a comentary an that project in this issue. Of
course, interreligiaus dialoge extads beyad earmenical disaussions amayg Girdstian religians, ard
Fr. David Creaner, S.J., has written a review of a recent bok describing the interaction of Roee Jdmn
Paul IT with Jews, Buddhists, ard Muslims.

We also welame to these pages Micheel Hryniuk, a Research Fellow of the Gollege, who has written a
review of Jean Venier’s best selling Becoming Human.

T vart to piolically acknowledoe with gratituce the sugoart far the pablication of this issue thet we have
received from the Jesuits of Wirmipeg and the Uhiversity of Manitdoa.

Fimally, I want to thark all those who have mede coments about the two issues published in 1998-99.

e were very pleased with the positive reception of Rergeective, ard we hoee that you will cattine to
foward your views. We are anrrently plaming the two issues for 2000-01, ad we welcare your

Ssuopestians.
Jdm J. Sapletm, Ph.D.
Rectar, . Pail’ s Gllege Derspective 3



Anglicans and Roman Catholics
in Dialogue

By: Rev. IuisM. Melo, S.M.

This article is adgored frana

lehregiven at . Jceedy s
ollege, Edmntan, Alberta,

Fonery 5, 1999.

W Imt culd ke warse then G isdas £ idting? Are ttey ik
the aes wlordestofdlow Jeas, the Prince of Peace? Did ot
Jessray et hisdisciples all keae? W ecernct atsiders impressed
by the lowe the early Gristians hed far ae axcther? Is it possible
thet followers of Jesus cauld ke foud fightirng, bidkering, -
daming and even killing ae acther? if ctusdy, we kow

hile extermal perseatiom scattered the early chach, the dhatterdrg of duxch care larcely

W fram within ard has becare instituriawlized over time .W ithin the camuio of sairts,
this anflict may ke seen as art of the stmugle to ke faithful to the Gogpel. Qutsiders

wauld matirdl yregard this £ idhting as the hypocrisy of proclaiming ae thing ad 1iving ancther.

This past millemium has been a painful ae, with schism occorring both in eastem and westem
Christendom. Qe of the first formal bresks care in 1054 when cammion was brcken in the East
ad Catholics and Orthodox went their separate ways. In the sixtesnth century the Protestant
Refametian, initially a movarent for raewal H the Gurch, produced hundreds of denomira-
tias, ecclesial comnities, sects, ad even adlts. On Bglish soil this ydeaval gave birth to the
Arglican Gurch which dhallenged the authority of Roe.

In the last decades of this millemiun there has been a desp comitment to the diffiailt task of
revargirg this trend by sesking to wnite the fragrents of Grisdanity . Greatprogress has irndesd
been experienced between Anglicans and Raren Catholics. 2n exanple of aotrasting attitudes in
a periad of a mere ae hadred years will help to highlight this rekindled relatianship.

Towads the ed of the last cary, meny Aglican clkristravelled and tok the gooortumity to
doserve Catholic customs. Sare were inpressed, sare not. e who was  inpressed was Arch-
bishop Benson wio £ ard the Faster Vgil inFlarence edifying enouch to ke adapabkfaruse inte
Church of Englard .Yet this sae Archoishop, when invited to sad a presat to Paee Ieo XIIT £ achis
Joilee ,, wae toa clee friad: “I thodht T hed lag since mece it clear tat Iwadld ot agarcech
tePge. . . T isttePqoe’ sbusiress toeat dist ad aghes, not mire to decarate hint’  (William Rrdy,
The Saarchft ar Thity: Rela tias betwean the Anglican and Roman-Catholic Gurchfran the 1950s to
the 1970s [Laxdm: Geoffrey Grepen, 199%], p. 1).

A catrylate,at the sumer gatter irg o Aglicen bishaos fram aroard the warld (Lamoeth
Conference, 1998), ttefdlowing resolutiom was t&ken: “This caif erexe invites tte Jart W acking
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Group betwesn the W arld Council of
Churches (WCC) and the Roman Catlo-
lic Gurch to axmsider wat denges in
tte WCC waid ke required to mekei
possible far the Roven Catholic Church
to be a full marker” (Resolution IV.7).
To this example many cthers may ke
added, ranging fram shared cdhurch fa-
nies, to camm witness to justice ad
peace ad the integrity of crestion.

At the dawn of a new millermium, our
durdes fird theneelves at a crossroeds.
This article will review in lroed strckes
the effart at rerewed relatianship between
or two commnians over the last 30
years, hoth an the intermratiasl level ad
in Canada, ard to suggest sare possible
ways to move oxr relationship forward
in the new millermium.

Tt becare possible to explare and devel
the relationship between or two com-
mniass in a new ard creative way after
Vatican IT with the Romen Catolic
Church sexplicit camitment to the
ecurenical movenent. In the setting up
of a retwark of internstiasl, bilateral
theolagical dialoges, the Aglican-Roman
Gatholic dialage was seen to ke of par-

tiadar inportance, ad even to ke in the
lesd.

Dialogue was officially inaugurated at

tte historic meeting in Rare between the
Ar chbishop of Canterbwry, Michael Ramsey, and the Bishop of Rove ,Pgee Pai VI, an March
24, 1966. The Common Declaration arising fram this mesting stated thet the aim of this dia-
bgue was to ke the praomwtion and develaqomet of Yegedt, estean, ad fratwecral love!
between the two communias in the hoee of attainirg “dat uity In truh, far which Grri
rrayed ” ad ‘aressxation of carplete camuiian of faith ad sacravetal life!” In essaxce,
the gaal was to ke rothirg less then the rees@blidment £ “ill, visb®, arganic wmnity ” A
Joint Preparatory Comission was formed with great rgpidity to ogt dialage goirg.

Perspective 5



The Anglican-Raren Catholic Intermational Cammission (ARCIC) met for the first time
in Jarwary of 1970.

In agreed statement an Fudharistic Doctrine wes published in 1971, an Ministry ard Ordina-
tim in 1973, ad o AutharityI in 1977. In 1979 the comission issued its firg Elucida tios,
thet is, a regomee to the qeestias ad caments it hed irvited in its first two statenerts. In
1981, the Camiission suomitted its Fimal Report to the reseective durch authordties. Tt an-
sisted of the s tamets already piblided , a secad statament an Author ity (Author tyIT) ad
astd Elucidatios an Autharityl, aswell ssan Ftroductian .

There followed a new pghase in Aglican-Catholic relatians as the dhrdhes began to respad
totte Fimal Rgoort . This wes a perdod of testing in each Gurch whether the two duirches
could recognize the aonsensus and cavercence registered in the Firal Raoort.

The Secraarat (ow Gouncil) far Gristian Uhity in Rare ad the Anglican Consultatve
Council in Ianbeth sent agpies of the Fimal Regoort to all the bishaos of each charch requesting
aregomse to two gqestias. Trefist qestio asked whether the Firal Reportweas “oonsonant
in sdostance” with the faith of eechchirch The secad question, how ever, was put to the two
chrdhes indif farat fam: while Roman Catholics ware asked togive e agarh far therext
gage df dialogue " Anglicans were questiaed as to whether the Repxr t'E farsa af ficiat kesis
far taking the next caxrete step towards the recociliation of ar Chirches grorded in
agrearent in faith. ”

Each Church parased this period of cosultatio in their clharader istic mamer . This progess
in which the dirches were engaoed revealed alnost as much about the identity ard authority
of the two camunians as abaut their partiailar views an the cattent of the Firal Repart dt=lf.

Each of the then twenty-nine self-goverming Provinces of the Anglican Conmmnion was
invited to give its judament in the fom of synodical resolucians, which were eventually
sumerized in the Emmaus Report, pdblished in 1987 as a ladkgrord docurent for the
Lambeth Conferaxe of the fdlowing year. Nt arprising, all te Provinces were it in full
agreamat with the Fimal Repart. The Provinee of the Chirch of Kenya farexample, roed
resxrvatios alout aertain sedtias, among them “the caxert of the Real Presance of Gristin
the exclaristic elarents, and the anbigquity of the ward anamnesis (memordl).” The
Provinee of the Sauthern Cone (lath Ameria), rejeded ARCIC! s aaxeption of a rivarsl
rimate ad even exxressed uneasirness at te saerdsal associatias of te ward Yo det”
desgpite its official usage throghoat the Comunion. Several Provinces were arxious about
whether ar ot ARCIC allowed fara Yeceptiaist” uder stading of the excler istbdcpresence
(the real presence of Grdst is menifest in the recgotian of the exdardstic elavents thrach the
faith of the adject) .
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The Lambeth Conference of 1988 sought to articulate the mind of the Conmmnion as
exaressed at the ansultation. The bishops agreed thet the statements an the Rdardst ad
mnistry were “amsaent in suostance with the faithd Anglicans” adprovided “a auf ficiet
kesis far takirg the rext gepforwad tow ad tte recaciliation of arxr chrdes.” Trey weace
moreresxved with regards to the gataments an author iy, but welcared them as of farirg &
firm kasis for the direction ard agenda of the aotinuing dialogee an author ity Anglicans
expected the official Rawen Gatholic response to ke given at the sare time, hut this wauld e
five more years in caming.

The Vatan, o its@rtresivelregomses from many (thooh ot all) episcgeal anf ecences
thraghout the warld. After ansidering these episcgmal resoases, the Cagregption far the
Doctrire of the Faith (DF) in amsultation with the Patif ical Goacil far Promoting
Chr istian Uhity publided Respanse to ARCIC I & “the CGatholic Gurcd s . . . it ve
regpoee’ to the Fimal Rgoort (1991) .

W hen the of fical Vatien regponse appeared, tosay tat itwas a disappointment wauld ke an
uergatawet. It kegan by hailing the wackdE 2RCIC as a “signif icant milestae ” Bi it also
said qite clerly tat Mt is it yet poesible to date tat sistaiial agreament has been
reeched an all the questias stdied by the camission, ” pointed to “importat dif ferences
regarding essential maters of Gtolic dodrire [/ ad vaicd ressrvatias abodt the qestian
of athor ity . Tt gqestioed the limits of ARCIC, satedalready intle Firml Repart, an tte lack
d real amsensus an the Marian dogmas, @Al infallidility, ad disagreement over the
Chr isglogial foundatias of te @meEcy.

Tre Response wat an to cdticize the Fimal Reoort for not affimming ar clearly presatting a
miltitide of Catholic doctrirne rot treated in the variaus agreed statements. Although the
Response ford “wotable rogress’ an excler iddc dodxrire, it wanted ¢ lerer af fimatian o
the propitiatary deracter of the Mass as the saardfice of Gdst thet may ke offered far the
iving ad the dead . Tt also roted athigaity in regard to the mode of Grri sreal resence,
ad a lack of real ansensus an the question of the adaration of Ghrdst in the Blessed
Sacrament. The Respanse faad fault with the Fimal Rgoart for it trestirg the isse of te
ssraetal ‘clharader” o pietly aodimtion. It alo kel far firter clxfimtim in te
area of episcgmal successian, ad for affimation of a link between unbrcken lines of
episagoal succession arnd apostalic teaching . The last area an which tte Vatdean commented
was the histarl-critical wethod, which it said wes ot sufficient for the interpretation of
Scripore de to the fact thet it must ke lirked with the living megisterium of the Chach.
Furthermore, in its coxlhuding staterent, the Response saw its purpose as pointing to aress in
which irtter c r fimtimm ar sadyisreqired ef ace it can ke said tha t tte sa tements made
nte Fimal Reoort acaregsoad fully to CGatholic doctrirne an the Buderdst and an ardained
ministry”

This sitta tim givesr ise to the questio as to whether, ansciausl y or unoansciously, te
Roman Catlolic Gurch wa “ugpoing the ante” in dialoge with Aglicans. To many, te
Raren Catholic Grch gpopears to ke evaluating 2RCIC in terms of its own tradition. If this
vere the case, it is clearly a shift firam the nethodology thet was autlined in the Preface to the
Fimal Reoort  which recomended the use of new theological languece in the famulation of
cam statarets of faith.

Althoh it is tanpdirg to react regatvady to tte Vatien Respanse, o ¢ lessr examina tian,
there are still a nuner of significant reservatians ard difficilties an the Aglicen sice. Ths,
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the agrearent arnd cawvergence expressed in the Fimal Repart carrct be said to be wniversally held
throghout the Provinces of the Aglican Comunion. This toudhes an the very issue of the
arthority of stataraits mede by Anglican synods ard at what level futire dialogue wauld be most
fritfiil.

How did this agoarat Catholic failure to receive the Fimal Rgoart core about? What happened?
W hy did things sor so? Rev.Jean-Mar & Tillard, O P, a layg time marber of ARCIC and ARC-
Carech offers the followirg reflectim:

I this tragic sthatim ar two Gurdes dere a comm regasibility. The
delayed regpase of the Curia Romana arested the sd inpression, fivst, tet the
Raren CGatlolic Gurch was rot very interested in meking real the wnity of the
two Gardes, ad sscad, thet the officials of the Gagregarion far the Doc-
rire of the Faith were 1o lager in tre with the mardate Pai VI gave to te
Catholic manbers of the comission. But o the other side, the way the Agli-
can CGomrian wes dealing with the buming issue of the ordination of waren
to e predboyrate ad even episagoacy, withat takirg into acoout the letters
written by those of the Romen ardia wo were desply desirous of wnity ad
wakdrg far it, mede CGatdolic paple kelieve thet for Aglicans the question of
ity was secaxbry.The ansequence of sucha sittetion is tha t it isrow impos-
sible to expect the caning together of the two Cirdes uder ae ad the sare
adaired ministry n ardx to fam whatARCIC-I called ‘ay argaic umty’. . .
Since we carct affirmm thet the Gatholic Gurch will acospt the validity of Bi-
cderist ad ardiretim clelrated by a femle minister, ad since we carcc
affivm that the Arglican comnian as such will reverse the syodical decision
to adhin waren, ae ney evidatly fear thet there is a deedad, a wall, a fimal
stop we dell rever aoas, reve bypess. (Rev.Jean-Marie Roger Tillxd, O b,
“Raren Catholics and Arglicans: Is There a Future for Eourenis?” Qe in
Chr# [199%6] Val. XTI, M. 2, 10.107-108)

COURTESY OF ANGLICAN CHURCH LIBRARY

Archbishop of Canter-
bury George Carey and
Pope John Pail IT ligt
cardles as they pray far
peace ard unity during
aVespers Sxrvice in 199%
at Sairt Gregxy s Gurch
in Rame.
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Dialoge entered a secad phase with a
common declaration between Arch-
bishop of Canterlury Rdoert Runcie arnd
Pge Jdm Pal TatPatexst, 1982.

ARCIC IT has produced four important
declaratians. Tre first was Salvatian ad
the Curch thet agoeared Janery 1987,
ad reparted an the closgess of the two
camunians an the doctrdre of Jjustifica-
repat, Church as Comunion, wes issued
in Septenber 1991. In mary ways this is
the most important text of ARCIC II
which offers a hdlistic visio of visible
wmity . Any eughoria aated by this text
sox cane to an ed when the Respanse of
te Vaticmn to the Firgl Reportapeeared
htertatyer .W ithot allowing any dis-
coraEEt to st in, Life in Grist, te
third docurent produced by ARCIC IT,
aopeared in 1993, dealing with morals,
comunian, ard the dunch. Issued anly
atPetexst of this year was The Gift of
Author 1y . s sigif icare is reéf ledted an
the gqestias ad hesitatias it raises in
its carlhusion:

mmnian is goen to instrurents of
oversidit, allowing decisias to ke
reached which bind the whole
Church, egoecially if it admeres to
provincial authority with the an-
sequence of impaired conmmunion
. . . weter te teadhirg of tle
Second Vatican Gaacil regarding
bishop’ s adllegiality has been
implemented suf ficietly.

On any showing, this document is a
desply sericus ard inpressive statemant
which does ot deserve a hasty reactiom.

The Canadian Anglican-Roman Catholic
Dialogue was established in 1971. The group
which nests three times a yer, casists of
eight participants from each Comunion.

Lutheran-Catholic Dialogue

In part, as a admiretion of dialoges between
Iutherans and Ramen Catholics, which lbegen
famelly as early as 1972, the firal prooosal of a
Joint Declaration an the Doctrdre of Justificatian wes
issued in Feoruary 1997 by the Lutheran World
Federation (IWF) and the Rattifical Comcil for
the Prootion of Christian Unity (BCRQU).

Withatt attenpting to cover all thet either chrch
Declaratian expresses “a amsensus an the besic
tniths caxeming the dodtrdirne of justification ard
gows thet the ramining differences in  its
eplicatim are o laggr the oomesion far
doctriral codewetiay’ (@rt. 5). Reoaily, the
INF and Vatican PCPQU celebrated the signing of
tte Joint Declaraticn ad the lifting of muel
codemmations in Augsburg, Germany (Octdoer
31, 1999).

Tre arrat gese of the dialague process irvolves
two melated agoects: 1) reogtion of the Jairk
Declaration by both faith commities and 2)
edxatio aoout the inplicatians of the recgotian
o tte Joint Declaratian as well as the catat of the
teaching an Justification. In an effart to exorae
menbers of the two faith comunities to reflect m
the catral thaws of the Joint Declaratian, te
Evangelical Iutheran Church in Canada (ELCIC)
ard the Canadian Cference of Catholic Bishops
(@@®) issed, in early 1999, a series of Bible
Sodies far use in cagrecatians ard pardshes.

In Wirmipeg, a Iutheran-Catholic Dialogue Group
(WLCDG) was formed in December 1996 to
explare the receptian by the loal faith comuni-
ties of the comm statement an the doctrire of
Justification, to prEere resawees far sody ad
discussion in reigiborhood chirdes, and to
plan litrgical evers thet wadlld merk the
aEerging ansensus and dialoge in  interfaith
bible sody groges. In part, the wark of this gragp
led to the prodactin of the sody resoaces
bodklet, Justificatian by Faith Thragh Grace,
released by the OB and the ELCIC. It also
resulted in a Wirnipeg city-wide dialogue (Jarvery
throgh March, 1999), lbased an the ot
Declaratian, which acguainted the lomal dardhes
with the intentians of the bishages ad clergy in
both faith comnities, ad the litrgical evatts
which would celdoate a aoxrete exercise of
Qristian wnity.

Perspective 9



CoUurTESYOF CaNADA LUTHERAN

Feedkack from these several getherings
gererally showed that Lutherans and Catho-
lics ware esger to act tasgtder to live at the
pranise of the Joint Declaratian. Barticipats
felt tet ae step et could ke taken wauld
ke to irvite eech dder to spacial ooesias in
warship celdorations aght to ke more
frequent. The stragest enpises seamed to
ke on  dialoge, jant stdy, prayer ad
worship, and  social warks of mercy, pesce

So far, the activities of the WHDG have
resulted in the release of a report an its wark
atitled Fram Anatham to Affimmtion, ad
plans to hold a Joint Worship Service of
Affimmetion in Wimipeg an the Feast of
Crist the King MNovember 21, 1999) to
camaorate, locally, the siogning of the
Joint Declaratian ad lifting of the minel
caadaretials, intenmatiaslly.

B: Jdm ILag, Ph.D.

Faaulty of Edxation
University of Manitdoa

Lutheran-Catholic Dialogue, study
resources, or the WLCDG Report please
axtact the Jesuit Gefre, . Pail’ s Gllege.
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Wirmipeg Intheran-Catholic Dialogue menbers gathered in 1997 autside the Iutheran Church of the Cross,
W imipeg, Menitdoa. Franleft toright Rev. Roger Olsm, Mr. David @ell, Rev. Gristadhe Reinerg DrJohn
Long, Ms. Janice Clarke, Rev. Iuis Melo, Mrs. Shir By Saletta, Ms. Angela Srock, Ms. Rosamme Zulak, ad
Ms. Marlene Reguly (absent) .

PRC-Carada has been blessed with the pres-
ence of two lag-starding menbers of the
Interrariael dialoge (Aglican Bishop Jam
Bayxroft ad Rev.Jean-Mar® Tillrd O P).
Toitsareadit isaliss f over twaty reports As
well, in Canada, the Anglican and Ramen
Gatlolic bigdoes gpther to disass practical
as well as theolagical isses. In this pest yesr
both dialagues have been exploring ways in
which the Pqoe’ s ministry codld servegrater
ity of the dardes ad a resomse to E
Unun Sint (19%), Pge Jdmn Pal IT' s acye-
lical dealirg with the tapic of G istian uiity .

In spite of the aoplexity of e sy, ae
thing is clear: the work of ARCIC has
provided both of ocur comunions with
signif icant building blacks, resdy to use far
amstructing a new and camitted relation -
ship. Real destacles ramsin to ke tadkled, sare
ad, dters rew . ARCIC did not pretad to
ave swlved all the isses tatdvidke ws. We
must rever faoet thet we are still in a perdad
d Yreegin o resilts’ ad et te sxxryis

Realistically, it is uilikdy tat theologial
dialage alae will produce sudden or dra -
matic change. Nevertheless, the patient,
painstaking way of listenirg, offering, ad



e virg ad then regatig togeder, will play a modest but ssare prt mdrawing aur
chrrches togetter . Theological anversatio does change the catext ad etdos & te
d alage in vwhich relatiaships can flardish. R this reasm theological dialogue must
axrtrine in the new millermium.

hteaead Yeredo, ” tere resds toke a re-comitment an the part of bth Anglicans
ard Raren Catholics to follow the sare method. Whether it be corparative, ecurenical
a aatextisl, the sare Yecipe” rests to be usd if dialoge is to cotinwe . BEdblans of
lagee, for eaple, can be oeroae as dristological agresment with Ordental Ortho-
dx has proved. This acooplidhent was aily possible because of the leaming that tack
place in anverstias with avther Qrigdian prirer. & must ik ke fagaten et te
Fimal Regoort wes the first official intermatiawl agrearent between the Raomen Catlolic
Church ad arcther ecclesial comuniity .

Arother question may ke asked .W flreception be more & fetd ve when agreements and
cowvergences becare aerbedded in conmmn statements designed to change relationships
suppor ted by agreed comitments of which The Pavoo Conmon Sta tarent betweamn the
Gurch of BEglard ard the nordic Tutheran durdhes is a recent exanple?

In the area of doddre, there is a rneed to e realistic ad faoe aeed in staces of visible
uity . W ithoat dodt, rew dostables lave ererged ad will aotinue to ererge as ssra
tim aoxtines. At presat, we nust face the isstes of the adiretion of waren to ministry
ad the move of sore Aglican Provinces to orcggnic wnion with the Tutheran Gundhes
(amag whon there are several duirdes withott either the historical episcgpate ar an
ardained ddacaste) .

Tw o types of respanses muet ke avaided if ar rdatiadip is to deepm in this sibhato
Trefr¢choice is a solution of degair: “wnity is inpossib e, I wsremain wlere weare, B
us lock for friendship and commnion with cother diwches for Rare will never trust
Arglicans ard Aglicans will rnever ogpe with Roe” Rev.Jean-Mar ie Roger Tillrd, O P,
“Ronen Catholics and Arnglicans: Is There a Future for Eaumenisn?” Qe in Guist, [1999],
Vol. XXXII, M. 2, p. 106 -117). Vaxatim of this solutim is to see the anversion of
C atholic-minded Arglicans to Catholiciam ar vice-versa. This resomse unforturately shows
a lack of faith in the presace of Gd calling the dardes to cawversion, ad the visian of
Church as Peple of God fard in the dcauents of the Secad Vatican Gouncil.

Tre secad resomse to ke awoided is to put limits an ar relatianship. This doice affimms
tat “=inee it is ot possible o grow tow ads arganic wnian, it is 11 psible to pt to-
cetter all ar eergies, in acder to durge ar societies ad to help them to becare mare
in tire with the kird of wordd willed by God' (Qe in Qrist). In oder wads, @ads,
comm action ard comn service of the evangelical philaklpia (lowe) as an exaressian
of atlhatic dwistian koimaria (cammnian), meking possible an authentic enconter
with dwist an wet Jdn Grysostan described as his altar ar as his body unclothed,
faoa in e bady of te pooxr, fttetramp, £ ttefaeiger.This mystical lirk with G #
ttraxgh service to the pooxr rard ydressed by eaumenists ard largd y igored in the shdies
o tte W ald Gouacil of Cirdes, is an inportat ae . Bt to aly d this waild betray
the high degree of comunian already exdsting between Arglicans and Catholics, the aon-
moelity 2RCIC T ard IT discovered, ard even the Respanse of the Raren CQuria to ARCIC.
W e rneed to do this ard more.

A third solution presats itself as a way famwerd beyad this inpasse. It is the acosstance of

terality o “in between communian” o “communiicn mwvia !’ We rct aily need to do
thirgs toopther it also to ke topther to the extat ar exdistirg koinmia allows. Wat can
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wele togeder? Theology les ot yertr ied to elucich te thispoirt. W e can all ybegintoexres
ideas of wet this means. First of all, let us put aside what we carrot ke taoether: caxeldaarts
at the Aderist ad at adiratias. After addirg provisias ot yet indhuded in the  Directory
for the Zplicatian of Principles and Nomms an Boumenigm, ad its official yeocgdion by the
highest author itdes of the two  communias, we resd to promote more ways of beirg togetder.
JEt to list tree:

1 Trepgdetic ssrvice of the W ard of God nesds to ke active.W e reed to
soeek taoether ot occasiaelly ik an a regalar kesis.

2 The syrodical principle must ke aattinued . W e need to cotinwe to ke
et at eech dder’ s syrods ar meetings for advice, cosdltation, ad
doservation.

3 PRrayirg togetter hes to deepm. W ernsed to exress ar rad, thoush
imperfet, communio rnot just drirg the W esk of Prayerfar
Chr istian Thity but in comn rereats ad qiet dBys even if we
carrot partake of the ansecrared breed ard wire), celdoratians of
Good Fricay ad tle eve of Pertaxcst, ard rew pastaral mitdafves in
cdhaplaimmies. W e nesd to prayfor the healing of mamor s

The fiire of e veryexistaxe of the Gurch of Gritisat 9&ke.W e can o lageraf firdto
rraclaim the heart of e gogeel in isolation. W erisk speskirg to arselves with more ad
mae fire literatire thet will aily reech a hardful of specialists. Tn a post-Grdstian agp, wen
mary neinline dhirdes questio the very divinity of Gudst and his unique mediation in
ughering in the salvatio of the warld, we need to gpesk ladly ar comm faith ot anly in

Wet all of this points to is the reality thet words alae will ot suffice for grester wnity
betwemn arr two commuias. W adsare necessarybut ey must be acoarpenied by symbool
adadiom. W eareataaasraads of dialogue .Tlatwhich we gpeak must becore enf leded in
the stmuctres of ar dhrdes. Wet mist prevail is a aollective canersian to the goostolic

W e reed to ask ar sslves if ar agresd statamats regresat wards whichhave been multiplied
ard stock-piled withaut being words of authentic, comrel cawversion. If they do not leed
to a derge of heart which in tum leads to a dernge in the way of being far the warld, then we
have every ridht to axsider them as wards which betray ar exdstaxe.

This is rot an easy prdbolan to disauss. A fire alance nust be maintained between what is
possible because of the degree of koinonia which exdists ard what is inpossible because of the
degree of koinania thet does ot exdist. Wet is Inportat far e is the fact thet the time oer
which ar reatiaship hes been rekdrdled is a relatvad ylrief priad of hien history. Eis
ae of the reasos wy we nust ramein pegple of hope in spite of those wo talk aoout the
slowing domn of the forwerd movement of ecurenism or an apparent wening of interest in
visible uity. Much has indeed been acoarplished in such a dort goan of tine . Now, tereis
reed for time to assimilate the results of ar progress in wards ad ackion.
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For more information on this topic check out the following web sites:
Anglican Church of Canada: http://www.anglican.ca

Canadian Conference of Catholic Bishops: http://www.cccb.ca
Saskatoon Centre for Ecumenism: http://www.dlcwest.com/~sce/

Official web site of the Holy See: http://www.vatican.va

[ Rev. Luis M. Melo, S.M. istre

Directar of Cmaplaircyat &. Pail’ s Gillege
ad lecturer in the Deoartment of Religion at
the thivearsity of Manitdoa. He is eamenical
= o fier far tre Archdiccese of W imipeg, ada
manter of the ecurenical comission for the
Arddiiocese of St. Bmiface. As well ke is a
menber of several theological dialoges thet
include the Anglican-Romen Catholic Dia-
loge for Coreda. e co-dmirs the Tutheran-
Catlolic Dialoge In W imipeg.

The 1999-2000 Jesuit Lecture Series

LecTure By JAMES L. NoLAN
Monday, November 22, 1999, 7:00 p.m.
Jensen Theatre 100, St. Paul’s College

o

CourTESYOF B. Wsiakr

O

LeEcTURE BY RoB ALLORE, S.J.
Monday, March 13, 2000, 7:00 p.m.
Jensen Theatre 100, St. Paul’s College

ST. PAULS COLLEGE ALUMNI & FRIENDS’ ANNUAL DINNER
Saturday, January 22,2000

REV. JOHN FOLEY,SJ.,musical composer, will be the after-dinner speaker

Dr. Paul Adams, alumni and longtime supporter
of the College will be honoree.

For more information please call 474-8582
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Jean Vanier REVIEW OF JEAN VANIER

Becoming
Human

Toronto: House of Anansi Press Limited
ISBNO0-88784-631-9 (163 pages) $16.95

prophetic  inmpulse and in  these last
maths of the millemium, there has been 1o
shortage of political, social ad ecoxmic camentary an the state of the huen wnian, the
lessas of the past, ad wet the fubre midt hold far the citizas of ar rapidly aerging
gldml society. In the midst of the caagday of pooular reflectias ard progostication has
arerced the wise ard gatle woice of Jean Vanier, the Caredian-bom farder of 1'Zrde, an
interratiarl retwark of comnities for persas with intellectiel disgbilities. Venier, wo
was awarded the Boee Paul VI prize for hinenitarian service in 1997, also delivered the 1998
Masssy lectires attitled Becoming Human ,which were brosdcast as part of (BC Radio’s Ideas
series. In his nmost recat bok, kased an the lecture serdes, he is offering a mxch needed maral
inuiry into the hmen cadition ad the progpects for authantic spivitiel growth in an
incressirgly seaquilar allture. Urkerlyirng his reflectias is a hopeful cawiction thet within the
rapidly denging and seanirgly dectic caditians of late nodemity, there are hopeful signs
of rew life ad a new arder evolvirg art of the old.

T imes of transition inevitably ewoke the

Vanier’s reflectias are the fruit of his o process of pradetic discenmatt of the signs of the
times ad are inbued with a dgpoth of perogption thet is grestly nesded at this momet in
histary. Wat mekes his visimm so

aarpelling is the doviocus wisdam

ad mal authority thet flow fram

his experience of life in commnity

with persms wo have disabilities in

the hores of l'Arde all oer the

warld. Those familiar with Jesn

Vanier are accustared to heardirg

of his may bodks in the area of

(ristian soivitelity were ke hes

aatinelly issed a c;all to welaare the poorest ad the weskest into the aantre of the life of te
chrch. Ttrogh his o life jomey, Venier hes axsistently amounced the “gift of the
pox” ard their ramerkable caacity to reveal a “way of the heart” thet frees others to lowe ad
fagive. His Comunity and Growth catines to ramin a standerd referaxe for those
imvolved in religicus ard lay comnities and mary of his earlier warks such as Be Not Afraid
ad Tears of Silare have becare aotarporary classics in devotiarl literature.

After 35 years of leadership in the 1'Arche novarent, Vanier has recently begn to transpose
his messaop of “interiar liberatiaY’ for the larger adiaxe of Westem society. Becoming
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COURTESYOF MEAKIN & A SSOCIATES

Human is the first of Venier's bocks written for the North Averican ness merket ard it
hes been ramerkably well received, reaching the best seller list in Ganeda earlier this year.
Wt distinguishes Vanier's messace in this latest wark is his passiaste desire to reveal
the meanirg of this “likeration of the heart” in tems thet are intelligible to a seadlar
pdolic. 2s ke pucs it, “this is a bok dooxt the liberation of the huen hesrt fran the
tentacles of decs ad laelirness, ad fran those fears that provcke us to excluce ad
reject aders.” He exaresses this experdence of liberation in temms of his on search far a
“aommon huenity” that could serve as the basis for a more peaceful and conpassiaate
social acder. For Vender, the search always begins with imer healing and persasal
growth, resaating with the timeless wisdon of those who have recognized, as Theodor
Reszk exressd i, thet the fate of the sadl is the fate of the social adker.

Those veaders acquainted with the vision of Jesn Venier will fird mery of its elareits
acgin in the depters of this bok (sare of which terd to repeat thameelves in a kird of
themetic ciradlarity thet codd lheve
been avoided with sore minor editing) .

Vanier begins with a peetrating lock at
the effects of laeliness ard enptiress in
the lives of persas. He draws directly
ad profordly an his experience with
the men and women of 1’Arche, whom he
the coditimm of the huen hesrt.
Iaeliness, he cdlaims, is sorething
essarial to hmen e, & is a
aaditiom thet irevitably flows fram the
Gegoest cry of the haen heart for lowe
ad athatic relatiaship with dders.
Tt can ke a soree of creative energy when
uderstood ad acospted, it most
often it is a sore of desp pain, amgush
ad despair. Qe nesd rot 1ok far to see
the effets of laeliress, isdlarion ad
inssarity in ar altre. The doviass
idicatians are in rapat  axiety,
dgxessian, ad rapefilled adts of ran-
dom violence. But ae cGn pexceive it

also in wat Venier sees as the attenpts

to escape it ar mesk it throch the nae

camm-place fixatians in or onm-
saer ailture with success, power, wealth and productivity. Venier dellenges arx
reigning imeges of humenity which issue fram these preccaumations: “A humen being is
mare then the power ar caeacity to thirk and perfam . . . The heart is never ‘suoccessful .’
Tt does rot want power, hoouars, rdvilese ar efficiecy; it sesks a persaal relatianship
with arcther, a comunian of hearts, which is the to ad fro of loe.”

Tre anly authentic resomse to the anguish of laeliness, accoding to Venier, is ford in
tre camunity with others. nly love has the power to transform decs, whether it is
imer decs ar social decs. The basic huren need is far at least ae persm who kelieves
ad trusts in us, but each of us also nesds to kelayg to a family, to frieds, to a grap ad
to a alltire. In an era where hyper-individualism has taken over and where comumnities
ad institudias thet traditiaelly povided a sense of persanvl kelaging are being
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quickly eroded, Vanier reasserts the need for the creation of camunity as “a place of
mediatio.” In such camunities we firnd structires and disciplines to search far
healing ard truth toogether. He also udertakes a ssarching inquiry into the perdls of
a falee kelayging kased an fear that leads to prejudice, elitism ad exclusion. In the
wake of ethnic cleansing in Rwarnda, Bosnia arnd Kosovo, it also in the face of the
raciam ard prejudice that infect ar omn society, Venier offers what is pertges his
mest provocative and peretrating nessage. Following the biblical insight thet “the
stae that the builders rejected has becare the comerstae,” Vanier ramirds us that
the path to healing both imer ad social divisias lies in foming persasl
relationships with the excluded and rejected of ar society:

If we start to inchude the disadvantaged in arr lives ad enter
into heartfelt relatianchips with tham, they will derge thirgs in
us. Treywill call us to ke pagole of miel trust .« . . Theywill call
us att from or idividelism ad rneed for power into
kelagirg to each other ard beirg goen to chers. (.84)

This has been the aare of Vanier's

messse for many years. It is the

“anawinm’—the poorest, most

rejected and mergiralized—that

have taught him what it means to

ke a hnen keirg ad it is they

wo have led him into a new

visian of a more huren society.

By placing the weskest persans at the heart of comunity life, we find through them
the path to healing and reconciliation. This extands well beyad dardtable giving. Tt
inplies goening arr hearts to a persanl enxcoater ad relatianship with the poor
wo live, saretimes literally, an axr omn doorstep. Throgh them, we discover that
we all rneed ard depard an ae ancther for arr well being ard thet blindly following
the ideal of nuoped irdividalism can anly lead to a desper laeliness ard alisstion
anng Us.

Is this merely a maivwe ad utgoian visiom thet is pradtically inpossible in the
aarpetitive society in which we 1ive? Vanier respads to this possible aritique in his
assertio thet the agpiration for peace, comunian, ard wniversal love is grester ard
degoer in peple then the need to win in the carpetition of life. His reflectias an the
reth to freedom are keged an the cawiction thet this hnmen aspiratim can ke
nrtred and developed throcgh imer struogle, camunal sugoort, and persaal
acconpaninent at every stace of arxr lives. For Vanier, the path to imer freedom ard
the reglization of o full huenity ultimetely dgoeds an leaming the art of
fagiveness. Fallowirg the spiritial teaching of all the mejar religics traditias, he
ramirds us thet “to fagive is to lresk domn the walls of hostility thet ssoarate us,
ad to ring each oer at of the agish of laeliress, fear, ad decs into
camnio and aeness.” While he offers very wise ad sensible guidelines in
leamirg to fargive, Vanier axcludes that we are ultimately in need of an experience
of the “gentle power of God’ whose uncaditianl love frees us to acospt aarselves
ad others in all of ar beauty ad oxr krdkaress. In soite of his sustained attenpt
to ramain within the bouds of a hurenist frare of reference, he allows grace to have
the last wad.
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Trere is an adacity doort Vanier's vision thet mekes it
difficilt to dismiss as wooly-minded utqpianism. Like
Gadhi, Martin Iuther King, Mother Theresa, ard
aer spivitiel lesders in this cary, Jesn Venier les a
poerful dream thet hes alreedy proven itself cgpsble
of ingpirirg may to regpad to ethical ad spiritial
inperatives thet are universal. His is a messaoe thet is
rich with psydological insidght withour the need far
psydolagical jargm. It is a vision of the good society
ttet, while sinple in its gguoadh, is not sinple-
minded. Vanier dulleges the root assuptias of a
fom of social Derwinism and carpetitive ethos that
threstas to teer the fAxdc of hmen socdety.
Thedlagically, it stade in the best of the tradition of
(uistian persoelism ad social wittess bt is
refreshitgly free of tedmical temirolagy. Catolics
will recognize its aotinuity with Rype Jdm Paul IT's
o aephasis an the sacredness of the humen persm
ad his recat @ll, in the 195 exyclical Evangelium
Vitae, to raew a altire of life in a society merked by <o
may sigs of desth. In an age widely suspiciaus,
however, of dogm ad religoss athority, Vanier
succeeds in camunicating the essence of the gospel

Becoming Human is a wak wrdtten fraom the heart
which nesds to ke read carefully ad prayerfully in
acder to be fully ggoreciated. Veanier hes been livirg
and leaming from the disabled men ard women of
l'irde thet grest peradx thet Jesus revealed to his
followers-thet “weryy wo are first will be last, ad the
last will ke fivst” (Mark 10:31). He hes irtrerpreted this
paradox for us and reminds us that becoming humen is
ot acoplished tlrough a aopulsive reaching for
the tp it in a coypessicvte reaching art to those at
the “bottan.” We can ke tharkful ther in the twiligt of
this mileniun, ad of his on life, Jemn Vanier hes
uckertaken to aronce this paradx of the heart’s
pth to liberation ad growth. & is a paradx we
uwoatly reed to explare in a wardd thet is axstantly
mxitaring the vital signs of “ecowomic growth” ok is
in real dager of losing taxch with the experdaxe of its
essatial hurenity.

CoURTESYOF B. Wsiakt

Reviewed by

Michael Hryniuk

Ph.D. cadicate in the
Graduate Division of
Religioy, Erory Uhiversity,
ard Research Fellow at

&. Pal’ s llege,
University of Manitdoa.
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REVIEW OF BYRON L. SHERWIN AND HAROLD KASIMOV, EDS.

John Paul II and Interreligious Dialogue

Maryknoll, NY: Orbis Books, 1999

ISBN 1-57075-260-5 (225 pages) J OHN E{U L II

§27.95 and INTERRELIGIOUS
DiALOGUE

phlication such as Jdn Rl IT ad

merkeble given thet the Foxth
lateran Gouacil’'s (1215) exclusivist state-
ment—"There is ae wiversal dunch of
believers, artsice which there is ro salvation at
all for ay"-was the dominant Romen
Gatholic  attitude  towards nm-Grdstians
domn to the mid-twentieth cabry. It begen
to dee in “a flash of hesvaily lidt” thet
inspired Bope Jdm XKIII, an Jawery 20,
1959, to summ an ecurenical coancil to .
brirg the dhach w to date (aggiornamento) Campiwas Enwann 1. Caseiny
ad pawote the wity of all dwistian

commities. Over three years (1962-1965),

the 2500 bishos of the Secad Varican Gouncil soght to discem in the “signs of the times” the
role of the Ramen Gatlolic dhrch in the modem world. Part of thet resaminetion irvolved
the relatiaship of the Romen dirch to “sgmarated rethren,” ad the grest wordd religiaus
traditias. Their wark admireted in five significant Veticen IT doomats: Decree an
Ecumenism ( thitatis Redintegratio), Decree an the Catholic Eastem (inches (Orientalium
Ecclesiarum), Declaratian an the Relatiass of the Girch to Nm-Qristian Religians (Nostra
Aetate), tte fordeticosl Declaratian an Religicus Liberty (Dignitatis Humenae), ad te
Dogmetic Guistitutian an the Guuech (Lumen Gentium)

Ecurenical dialogue begen in earmest even before the Secad Vatican Council when, in 1960,
Bye Jdm XXIIT established the Secretariat for Praowting Qudstian Uhity to help nm-
Catholic Grdstians follow the wark of the Gouncdl (in 1989, Bope Jdm Paul IT derged the
dialogue kegen in 1964 when Bope Paul VI institured a Secretariat for Nm-Qrdstians (ow
called the Ratifical Goucil far Iter-religicus Dialogue) . Drawing an the wellsprings of
Vatican IT ard the intervening thirty-five years of dialoge with mn-Grdstians, Jan Rl IT
ad Interreligicus Dialogue evalustes the arrart stare of the Roren Gatholic dialoge with

18 Perspective



Buddhists, Jews, ard Muslims. Tts 225 pages offer a coprahensive ard engrossing portrait of
Bye Jdn Paul IT expord in interreligioss dialoge. Extansive edotes, an index, ad a
selected bibliogradyy add to its aapletaress. As a finishing taxdh, the bodk’s striking cover
features a pgotograpch fram the 1986 World Day of Prayer far Peace in Assisi.

Rlited by two distinguished Jewish sdolars, Reldoi Dr. Byron L. Sherwin and Dr. Harold
Kasimow, Jam Pl IT ad Interreligicus Dialogue brirgs together lesders ard sdolars fram
Buddhism, Judaiam, ard Islam to enter into a “dialoge” with Pope Jdm Paul IT, represented
by edited exerpts of his writings and speedes an wardd religians ad interveligicus dialoge.
The bodk’ s Farward is by His Hrinenoe Edward Cardinal Cassidy, President of the Holy See’s
Comissiom for Religicus Relarians with the Jews ard Presidat of the Borifical Gouncdil for
Pravoting Girdstian Unity. The firal depter, A Catholic Assessent, is by Bishop Mideel L.
Fitzprald, Secretary of the Rartifical Gucdl for Inter-religioss Dialoge.

The papal texts from which passages

are exerpted inchude Jan Pail IT's

auyclical Redanptoris Missio (1990),

The Gtechism of the Gatlolic

Church (1992), his popular best-

sller Grossing the Threshold of Hpe

(1994), as well as dozas of dorter

declaratias ad talks given in a

variety of satiros. I e tet, in

fomel written dooments, the Bope

cften tackles wet he sees as -

lenetic in the cresds ard doctrdres of ader faiths (egpecially tne in Grossing the Threshold of
Hope) weress in the Rye’s face-to-face enconters with pagple durdrg his world travels e
has mede meny moving arnd besutiful statements about mon-Chrdstian religions and even
quotes their sacred texts. The geeral inpression T am left with after reading the bodk is thet
Bye Jdn Pall IT's dherpest criticisms are directed at Buddhism (Min laroe nessre an
\atteistic’ systan’) ad Islam (“the God of the Kyan . . . is ultimetely a God atside of the
warld’) while his kirdest raverks are reserved far the Jewish paple, “ourr elder rathers in the
faith.” Tt is clear fram the excarpts dosen fram the writings and speedhes of the Ryee to reflect
“Idn Pal IT an Judeisn’ thet he “hes mede the relationship of the Chirch with the Jews a
axtral festire of his paagy” (. 126).

Buddhist resposes to Bope
Jdn Pail II take the fam of
an interview with his Holiness
Dalai Iama XIV, ruminations
of an Arerican Zen Buddhist,
ad two dhrter essays by
Buddhist-Christian  scholars
Masao Zbe and José Igecio
Cabezén .

COURTESYOF REUTERS PoOL/ARCHIVE

M several occasians the Dalai
Iama has met with Pope Jam
Pall II. He reparts thet fram
their first westirg “tdere les
existed sare kird of persanl
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cleee feeling,” ad total agreavent between them ‘o the valte of spirituality” ad “the
inpartance of dialogee ard closer relatians.” At the sare tine the Dalai lam is frark in his
assesgrent that Jdm Paul IT's uderstanding of Buddhiam is “not very desp” ard referved to
the Rye’s seven pages an the Dhama in Crossing the Threshold of Hyee as ‘both sad ad
anwsing™“sad because his aporoach moves in the direction of polemics, and amusing
because 0 syoerficial.” He views Cardirel Ratzinger’s ramerk thet “Buddhism . . . is
soiritially self-imdiloent autcerctician’ as “degrading the dialogee; dragging it doan to the
level of polemics.” In catrast, he perceives Cardiral Arinze’s daracterization of Buddhism
ad Qrdistianity as “comumnities of fargiveness and carpassian” to ke representative of “the
approach we need.”

Self-proclaimed Averican Zen Buddhist (end Protestant Giistian), Rdeert Aitken, begins
his rather blut “rumiretiax” with the statarat thet Rype Jdn Paul IT's “drdstianity wes
0 exclusive ard evancelical, his views of Buddhism were so aorpletely misinformed, ard his
words about praminent Buddhist leaders were so aondesoarding and patranizing” that it was
wunlikely that he wauld find mich comon ground! He does recoonize, however, that
Yardeebly o mejar religicus leader has dae mare [then Jdm Paul IT] to kring hich priests
ad emiret sdolars of the many faiths together for the papose of mutual understanding”
ard sees rararks in Vatican IT's Nostra ZAetate—“the Holy Spirit warks effectively even autside
the visible stmucare of the Chady’ ad “ there is anly ae camnity axd it aawsists of all
pagples"-as providing “an goening for comunicatians.” Aiken frarkly states that “the ed
is by o means yet” it cleverly raminds us thet the Buddhist-Cidstian dialoge is
lagstanding, having “eegan with the visit to the ey Jesus by the Wise Men fram the East.”

Te foaus of the piece by Rdol David Gadis (the first of two Jewish Resposes) is the
uprecedented papal visit to the Synagogue of Rare an Aordl 13, 1986. The scare of the white-
clad Jdm Paul IT ard the Chief Radoi of Rare, Elio Teaff, also
in white, edwracing in the syragogue wes darged with
symoolic power. Beyad this symbolism, though, the Pope
used the comasian to deliver his nost extensive and thoroxch
statamert of his position an Jews ard Juwdaiam (ford in Part
Qe, In His Om Wards) . Gadis’ critiqe of the text of the
goeech is thorowh ad thoghtful; finding nothing wrag
with what the Pope said. His negative caments have to do
with what was mt said. Wiile Jdn Pl IO, reiterating the
text of Vatieen II's Nestra Actate, “deplaes the hatred,
perseatians, ard displays of anti-Semitigm directed acginst the Jews at any time ard by
ayae’ (even repesting by ayae’), he fails to adkowledge Qwistian doctriral anti-
Judaiam ar the record of Qridstian anti-Samtian. R this reasm, Gordis aaxludes thet,
while Poce Jdm Paul II's “prooucaments are profoundly moving” and his “achievements
are rawrkable,” the failure to pddicly amfess thet mxch of the dgplasble  [histarical]
record is of “erseautions directed agginst Jews by Qwdstians in the mare of Gdstianity”
means that the task of reconciliation rameins “uncorpleted.”

Radoi Byran Sherwin (co-editar of the bodk) tadkles “Jdm Paul II's Gatholic Theology of
Judaiam.” His essay clearly sets farth the “ecasting and redeping”’ of Gatholic “heolagy,
policies, ard activities with regard to Juwdaism ard the Jewish peple.” He engesizes that
Jewish-Catholic dialogue is a “sacred wark” undergirded by “ooth a prayer ard a hope.”

The first of two Muslim Regpanses, Professor Malmoud Ayolb’s article, “Bope Jdm Paul IT

a Islan,” studies the statarants of the Rooe an Islam between 1979-19%4. He axsiders, first,
those addressed to Muslims which erphasize the worship of the Qe God, the creator of
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heaven ad easrth, as a

and Muslinms. Then, he

takles statamats ad-

dressed to  Cwdstians

doout Islam. These,

odb firds, ted to

lirk interfaith dialoge

and Cwistian witress.

His sugpicion is thet in the mird of Jdm Pail T “the papose of dialage is to
facilitate Grdstian witness.” &yado can agoreciate Catholics using this goorcach
in enconters with nn-mootheistic religicss traditians, it he does ot see it as
goorgoriate with relation to Islam—with Muglims, dialoge oght to ke a
dialoge of faith amyg the warshipeers of the God of Aoralem ard all the
proghets  incdluding Mihenmed”  (p. 173-74). Fimally, Ayodo oamsiders the
theolagical framewark far the Roe’s positicn an Islam in his exyclical
Redenptoris Missio (1990) ad Crossing the Threshold of Hype (19%4), finding in
tham the sare apdvsis an “dialoge as sinply an instrurent of missian.”
Ayado's position is that both “rdstians and Maglins nust accept the fact that
God did not anly spesk Heorew, Gresk, ar Arabic, it rather he gpesks to every
peple in their on tagee ad to their o adltural ad spiritual situatiay”
fo. 181).

Pope John Paul II’s address to the Islamic Leaders of Senegal in
Dakar, February 22, 1992

In "Jdm Paul IT ad Islam,” Professor Thrahim M. Aou-Rabi, a “rising star” in
Islamic sodies in Averica, offers “a critical reading of Jdm Pail IT’s idess an Islam
as they have developed fram the time he assured the papacy in 1978.” He argues
aawincirgly thet, while Rope Jdm Pail IT's position an Islam is “politically and
socially goen,” it is “deologically axservetive.” He praises tte Bpe for his
deferxe of himen rights and invitation for Mislims and Gdstians to wark in
camm to kuild a better warld. He also ates  thet, unlike the seadlar press in the
West which treats Islam and Muslims as a replacament for the USSR as a new
wiversal enamy, Pope Jdm Paul 11 codemed the GUlf War and “thinks that
atenparary Grdstians have a 1ot to leam fran the Mislim religicus

experiaxe” (p. 200).
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The bock ends with “A Catholic Assessment” by Bishop Micheel L. Fitzogerald, Secretary
of the Ratifical CGoucil far Tter-religicss Dialage at the Vaticen. His catral, well
llustrated, thare is thet, althach Ropee Jdm Padl IT may exoress criticism of religias
systars, his “attitice towerd paple, toward kelievers, is ae of grest respect.”

o 1llustrate Just how far the Gdolic dirch hes core 1n its relatias to
Jaws, Harold Kasinmow roted in his Tnfroduction that “on ae oocasian,

when Jam XXTTT passed by the Synagogue of Rare, he stagoed his car to
bless the Jews who were canirg aut of the synegoge” (Quite a ramarkable

ogesare ot the time) ad aatrasts this evatt with Aol 13, 1986, wen
“Uamn Paul IT wat insice the syregoge ard blessad the Jaws” (p. 18) .

o illustrate Just how far the Gatholic darch hes care in its relatias to mon-Grdistian
religias gaerally, avther evat in 1986 is even nore urrecedated. For several horrs
a1 Qctdeer 27, 160 lesders fram the religias of the earth catlered, at the invitarion of
Rye ddm Paul I, in the medieval Ttalian tomn of Assisi to pray ad fast for warld peace.
Not just Gudstians, Buddhists, Jews, ad Mislims bt a Jain Holy Man, a tudoered
Sikh, a Crow medicine men from Moitama, and a Zoroastrian. This World Day of
Prayer far Peace saw mootheists, polytheists, animists and nn-theists core together
in as visslly ad dodtrdrelly diverse a gatherirg as this warld hes seen sinee the fal1 of
Babel; drametizing ae of the greatest of all huen aspirationsto be ae hmen
fanily.

Rev. David G. Creamer, S.J.
Professor in the Department of Religion
and the Faculty of Education at the
University of Manitoba.

CoURTESYOF B. Wsiakt
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As we send this third issue of Perspective

to the press, we want to invite your comments

and suggestions. We welcome your letters, e-mail, and voice mail!

Our next issue (March, 2000) will contain an article on genetically

modified food by Rev. John Perry, S.J., as well as book reviews by
Dr. Paul Fortier (The Outrageous Idea of Christian Scholarship by
George M. Marsden), and by Jane Duffy (Is the Pope Catholic? A
Woman Confronts Her Church by Joanna Manning).
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